THE SUFI CLOAK (AL-KHIRQAT AL-SUFIYYA)
By GF Haddad — Shawwal 1424

Translated from Mulla ‘Ali al-Qari’s

al-Asrar al-Marfii ‘a fil-Akhbir al-Mawdii ‘a
entry “Lubs al-khirqat al-siifiyya”

Wearing the Sufi cloak (khirga) and the fact that al-Hasan al-Basti wore it after he received it
from ‘Ali &:

Ibn al-Dayba‘ and Ibn al-Salah said it is a falsehood as did al-‘Asqalani who added:

Nothing can be firmly established as authentic in its narrative routes and there is no
narration — whether sound, fair, or weak — that says the Prophet & vested the khirga on
any of the Companions in the conventional way of the Sufis; nor did he command any
of his Companions to do that. Every explicit report to that effect is falsehood. Further, it
is an ignominious lie to claim that ‘Ali [¥] vested al-Hasan al-Basti with the &hirqa.
The Imams of hadith did not deem authentic that al-Hasan ever even heard anything
from ‘Ali, let alone that the latter vested him with the khirga!'

Al-Sakhawi said:

Our Shaykh was not the only one to say this but was preceded by a number of Scholars
[who said the same], even those that wore it and vested others with it such as al-
Dimyati, al-Dhahabi,” [al-Hakkari,] Ab@i Hayyan, al-‘Ala’i, [Mughultay,] al-‘Iraqi, Ibn
al-Mulaqqin, [al-Anbasi,] al-Burhan al-Halabi, [Ibn Nasir al-Din who mentioned it in a
monograph devoted to the khirga,] and others [of those that passed away among our
colleagues.]’ [I clarified all this together with my own chains of transmission to it in a

'This is not agreed upon as shown by al-Suyiti’s assertion that al-Hasan did hear hadith from ‘Alf in his
two treatises /that al-Firga bi-Rafwi al-Khirqga (“The Gift to the Group in the Mending of the Cloak”)
printed in al-Hawi lil-Fatiwi, and the monograph in print 72 yid al-Hagiqgat al-‘Aliyya wa-Tashyid al-
Tarigat al-Shadhiliyya (“The Support of the Higher Truth and the Strengthening of the Shadhili Path”).
”l;he As]ame claim was forwarded by Ahmad al-Ghumairi in a/-Burhan al-Jali fi Tahqiq Intisab al-Sifiyya
113 ‘Ali

2“Our Shaykh the ascetic Muhaddith Diya’ al-Din ‘Isi ibn Yahya al-Ansari vested me with the Sufi
cloak in Cairo saying, ‘Shaykh Shihab al-Din al-Suhrawardi vested me with it in Makka from his uncle
Abt al-Najib.”” Siyar A Tam al-Nubali’ (Fikr ed. 16:300-302 §5655=Risala ed. 22:377). In his biogra-
phy of the Sufi hadith Master of the Sa/afShaykh al-Islam Abt Sa‘id Ahmad ibn Muhammad ibn Zyad al-
Basri, known as Ibn al-A‘rabi (~242-340), al-Dhahabi writes: “The Scholar devoid of tasawwuf and
devotional practice (¢2’alluh) is empty, just as the Sufi devoid of knowledge of the Sunna has strayed
from the right path.”

*The bracketed names and passages were supplied from the original text of the Magasid. Among those
that also wore the Sufi khirga were [1] Ibn al-Salih who said %16 wore it with only two intermediary
links to Abt al-Qasim al-Qushayri as related by al-Suyati in Zid al-Masir; [2] Ibn ‘Abd al-Salam who
took the khirga from Shihib al-Din al-Suhrawardi according to his biographer the Qadi ‘Izz al-Din al-
Hakkarl ibn Khatib al-Ashmainin as mentioned by Ibn al-Subki in 7abaqat al-Shafi iyya and al-Haytami
in his Fahrasa; [3-5] the three Ibn Qudimas: Abt ‘Umar, Muwaffaq al-Din, and Ibn Abi ‘Umar; [6] Ibn
Taymiyya as he himself stated in al-Mas alat al-Tabriziyya; [7] Ibn al-Qayyim who said in his poem a/-
Niniyya, “The Ahl al-Hadith, all of them, and the Imams of Fatwa are Sufis”; [8] Ibn Rajab; all six of
the preceding according to Yasuf ibn ‘Abd al-Hadi in Bad’ al-Tlga bi-Labs al-Khirga and Jamal al-Din
at-Talyani in Targhib al-Mutahabbin fi Labs Khirqat al-Mutamayyizin; [9] Shams al-Din al-Jazarl who
received the Ahmadi [=Rifa‘1], Qadiri, and Suhrawardi paths as he stated in Asna al-Matalib bi-Manaqib
‘Ali 1bn Abi Tilib; [10] Yusuf ibn ‘Abd al-Hadi as he stated in aljawhar al-Munaddad fi Tabaqgat
Muta’akhkhiri As-habi Ahmad, Tahdhib al-INafs, and Bad’ al-llqa (all seven of them Qadiris); [11-12]
the two Shaykh al-Islam al-Taqi al-Subki and his son who took the Shadhili kAirga from Ibn ‘Ata’ Allah
and Aba al-"Abbas al-Mursi; [13] Ibn Daqiq al-‘Id the renewer of the seventh Islamic century whose
Sufi teacher was Ibn ‘Ata’ Allah al-Sakandari cf. al-Kawhan, 7abaqat al-Shadhiliyya (p. 115-116); [14]
Ibn Hajar al-‘Asqalini as he stated in his Mu jam cf. al-Ghumari, Burhan (p. 232) and as indicated by al-
Battantni in a/-Sirr al-Safi (1:7) and Abt al-Mahisin al-Qaraqji (d. 1205) in Shawariq al-Anwar al-
Jaliyya fi Asanid al-Sidat al-Shadhiliyya (ms. Damascus 1522 fol. 59b); [15] al-Sakhawi in al-Daw’ al-
Lami* (8:238-240, 10:150-152) and the section of al-Jawahir al-Mukallala fil-Akhbar al-Musalsala cf.



monograph* and in other comments of mine as well as the fact that I myself was vested
with it at the hand of several notable Sufis and was greatly honored by this and even
stood to attention in the direction of the Ka‘ba] so as to imitate the Sufis and derive
blessing from their way of living [as well as follow in the steps of the relied upon hadith
Masters that affirmed its authenticity]. For the fact that they wore it and frequented one
another is narrated all the way to Kumayl ibn Ziyid who was by general agreement a
companion of ‘Ali — Allah ennoble his face! Some paths are also connected with Uways
al-Qarani who met with ‘Umar and ‘Ali b=/ .

Similarly, the attribution of the formal oral instruction (zalgin) that is practiced among the Sufis
is baseless as is the attribution of a specific handshake which they attribute [both] to the
Prophet #££. All this is baseless according to the eminent Ulema.’ Similarly baseless is the
attribution of the khirga to Uways and that the Prophet £ supposedly left it for him then
‘Umar and ‘Ali [W#.4 ] took it to him then he passed it on to them and so on and so forth.
This is unestablished even if some of the Shaykhs mention it. What really matters is the path of
companionship (tarig al-suhba),” adherence to the Qur’an and Sunna, avoidance of personal
lusts, staying near the path of guidance, €And the sequel is for righteousness? (20:132).

AJ. Arberry, Sakhawiana: A Study Based on the Chester Beatty Ms. Arab. 773 (London: Emery Walker
Ltd., 1951 p. 35) and al-Zabidi in ‘Igd al-Jawhar al- Thamin (folio 65) and Ithat al-Asfiya’ bi-Raf" Salisil
al-Awliya’ (folio 34); [16] al-Suyatl who was a Shadhili, Ahmadi [=Rifa‘1], Suhrawardi, Qadiri, and
Uwaysi Sufi as he mentioned in part in Zad al-Masir i Fahras al-Saghir ; [17] Burhan al-Din al-Biqa‘i
who received the khirga from his Shaykh, ‘Abd Allah ibn Khalil al-Qal‘T al-Dimashqi al-Shafi‘t cf. Hajji
Khalifa’s Kashf al-Zunin (2:1827); [18] Shaykh al-Islam Zakariyya al-Ansari who held silsifas in no less
than eight Sufi Eaths cf. al-Batyt's al-Simy¢ al-Majid [il-Talib al-Mujid and elsewhere; [19] al-Shawkani
who received the Nagshbandi path as he stated In his biographical compendium a/-Badr al-Tali* bi-
Mahisin man Ba‘'d al-Qarn al-53bi* (1998 Fikr ed. p. 412) in the entry for al-Sayyid ‘Abd al-Wahhib
ibn Muhammad Shakir ibn ‘Abd al-Wahhab al-Mawsili; 520] The hadith Master Murtada al-Zabidi who
received several Sufi paths including the Nagshbandi, ‘Alawi-Haddadi, and QadirT paths as he stated in
al-Fawa’id al-Jalila bi-TaTiq Musalsalat ‘Agila; [21] Siddiq Hasan Khan al-Qinnawji who gave baya to
Shaykh Fadl al-Rahman al-Muradabadi, was never seen without dhikr-beads in his hand after that, and
whose last work was a translation of Shaykh ‘Abd al-Qadir al-Gilani’s Futih al-Ghayb cf. Nuzhat al-
Khawatir (8:187-195).

*Al-Sakhawi’s al-Jawihir al-Mukallala (cf. Arberry’s Sakhawiana) in which he mentions several of his
Sufi teachers and students and again in al-Daw’ al-Lami® cf. http://sunnah.org/history/Scholars/Al-
Sakhawis Sufi Teachers.htm.

°Al-Qari means in their specific form, otherwise, the claim of baselessness for the khirqa, talgin, and
musafaha is incorrect on all three counts as shown by the following proofs: [1a] The Prophet & received
a black khamisa—a silk or woolen wrap bearing markings — and said, “Who do you think we should vest
this khamisa with?” No-one spoke. Then he said, “Bring me Umm Khalid [bint Khilid ibn Sa‘id ibn al-
‘As al-Umawiyya] — she had just returned from Abyssinia — and he vested 1t upon her saying: “Wear it
out in good health (abli wa-akhligi)” Then he looked at yellow or red markings on the wrap and said:
“Sanah, Umm Khilid, sanah!” which means “nice” in Abyssinian. Al-Suhrawardi adduced this hadith as
the main proof for the khirga cf. Kashf al-Khata’ (2:161—162(?2035). [1b] The Prophet & vested Ka‘b
ibn Zuhayr with his own mantle (burda) after the latter recited his famous poem Binat Su‘ad as narrated
in the Sira. The Qadi al-Qudat of Makka;urlamﬁl al-Din Ibn Zahira al-Qurashi adduced it cf. al-Ghumari,
Burhan (p. 239-240). [1c] The Prophet & dressed several Companions with the turban as cited by al-
Magqarri in Azhar al-Kimama i Akhbar al- Tmama, al-Kattani in al-Di‘ama fi Ahkam Sunnat al-‘Imama,
and others. [1d] The famous hadith of AA/ al-Bayt in which the Prophet & covers with his cloak ‘Ali,
Fatima, and their two children. [ﬂ‘= Shaddad ibn Aws and ‘Ubada ibn al-Samit narrated: “We were sit-
ting with the Messenger of Allah £ and he asked if there was any stranger — the narrator said: 7.e. People
of the Book — in the gathering. We said there was none. He said: Shut the door, raise up your hands and
say: ‘There is no god but Allah.” We raised our hands and recited the ka/ima tayyiba for some time. He
then exclaimed: ‘A/-hamdu Lllzh! O Allah! You have sent me with this Word and have ordered me to
teach it and have promised me Paradise for it, and You do not take back Your promise. Be glad, for
Allah has forgiven you!”” Narrated by Ahmad, al-Nasa’i, al-Tabarini, al-Hakim, al-Mundhiri in a/-
Targhib, and others. Al-Haythami the narrators in its chain are trustworthy. [3] The translator narrates
through direct audition the hadith and actual act of the handshake with a continuous chain to the Pro-
phet & from three of our Shaykhs: Sayyid Muhammad ‘Alawi, Sayyid Muhammad al-Ya‘qiibi, and
Sayyid Muti® al-Hafiz. See also al-Fadani’s a/- ‘Ujalatu fil Ahadith al-Musalsala (p. 11-12). As for the path
of kashfthe proofs are innumerable cf. al-Sha‘rani, al-Anwar al-Qudsiyya, al-Ghumari said in a/~-Burhin
al-jali (p. 114-145), etc.

SEven 1f it is a forgery as per Ibn ‘Arraq in Tanzih al-Shari‘a, “the fact that they were companions is
unquestionable” according to al-Qastallani in the Mawahib.

’As in the words of Shaykh ‘Abd al-Qadir al-Gilani and Shih Nagshband, respectively: “The Divine
path of guidance is through Shaykh and student until the Day of Resurrection” and “Our path is
companionship and all goodness lies in the congregation.” As af,—Ghuméﬁ said in al-Burhan al-Jalf (p.
114): “The Sufis do not know the khirga but only know companionship and following.”



