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Zaydis [near-SunnÏ ShÏ¢Ïs] are the Zoroastrians of this Community. Al-
Sakh¥wÏ said, “I never saw it but Ab‰ D¥w‰d, al->abar¥nÏ, and others 
narrate it from Ibn ¢Umar ∗#, from the Prophet œ as the Qadariyya 
are the Zoroastrians of this Community. Ibn al-Dayba¢ said, “Indeed, it is 
a forgery that should never be narrated. Far be it from the Zaydiyya that 
they should be so contemptuously described!” 

 If indeed the ZaydÏs follow the doctrine of the QadarÏs, then the mea-
ning of the hadith is true, since they [the QadarÏs and Zoroastrians] are 
one in the matter, both in the universals and the particulars,1355 the pivotal 
factor being the affirmation of dualism. The Zoroastrians deify light while 
they consider darkness a created entity. Hence, they worship the different 
types of light such as the sun, the moon, and any kind of fire. They are 
heedless of the fact that it is Allah Who created darkness and light as well 
as all visible things in the world of form. They failed to realise that every-
thing is created for the sake of Allah, as the people of the Sunna and the 
Congregation have phrased it, “good and evil, benefit and harm,” all by 
virtue of being created by Allah Most High, including every maker and 
what he makes,1356 as in the hadith that alludes to this. So does Allah Most 
High when He says, Allah has created you and what you make (37:96). 
Therefore, anyone who claims independent efficacy (fi¢l mustaqill ) has as-
sociated another deity with Allah out of overwhelming ignorance (jahl 
mustaqill )! As for the two hadiths: 

The ultra-libertarians (Qadariyya) are the Zoroastrians of this Com-
munity. If they fall sick do not visit them; if they die do not attend 
their funerals! 1357 

 
1355I.e. dualists and manicheists, as shown by Im¥m al-¤aramayn in al-Irsh¥d and others. 
1356Narrated from ¤udhayfa by al-Bukh¥rÏ in Khalq Af¢¥l al-¢Ib¥d, al-¤¥kim, and al-
BayhaqÏ in al-Asm¥’ wal-ßif¥t. 
1357The first sentence is a nearly-mass-narrated (mashh‰r) hadith related from eight Com-
panions by al-TirmidhÏ (^asan), Ab‰ D¥w‰d, Ibn M¥jah, al->abar¥nÏ, al-¤¥kim (1:85), 
A^mad, al-Bazz¥r, al-Bukh¥rÏ in his T¥rÏkh, Ibn ¢As¥kir, al-BayhaqÏ, al-L¥lak¥’Ï and others. 
Also established as authentic is the longer version narrated from Ibn ¢Umar, from the 
Prophet œ: Every Community has its Zoroastrians and the Zoroastrians of my Com-
munity are those who say there is no Foreordained Destiny (qadar). If they fall sick do not 
visit them, and if they die do not pray over them. Al-Q¥rÏ cited five others hadiths against 
them in his commentary of Ab‰ ¤anÏfa’s Musnad. The chain of this hadith to Ibn ¢Umar 
narrated in the Sunan and by al-¤¥kim is graded h. asan by Ibn ¤ajar in his Ajwiba ¢al¥ al-
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Two groups of my Community have no share in Isl¥m; the ultra-
libertarians and the liability-postponers (al-Murji’a).1358 

 Al-QazwÏnÏ erred when he claimed that they were forgeries.1359 

 We have clarified the issue of those who narrated these two reports in 
al-Mirq¥t Shar^ al-Mishk¥t.1360 

 
QazwÏnÏ (in the Fikr ed. of al-Q¥rÏ’s Mirq¥t 1:540). 
1358Narrated with weak chains from Ibn ¢Abb¥s by al-TirmidhÏ (who said the hadith itself 
is ^asan gharÏb although some copies only have gharÏb) and Ibn M¥jah; from J¥bir by Ibn 
M¥jah; from Ibn ¢Umar by al-Kha~Ïb; from Ab‰ Sa¢Ïd by al->abar¥nÏ in al-Awsa~; and 
from Mu¢¥dh as stated by Ibn ¤ajar. Al-Mun¥wÏ said that al-¢Al¥’Ï said: “The truth is that 
this narration is weak (da¢Ïf) but not forged (maw\‰¢).” Both the latter and Ibn ¤ajar in 
his Ajwiba ¢al¥ al-QazwÏnÏ—published in the 1994 edition of Q¥rÏ’s Mirq¥t (1:540)—rebut-
ted Sir¥j al-DÏn al-QazwÏnÏ’s claim of forgery. Ibn ¤ajar justifies al-TirmidhÏ’s grading of 
^asan but falls shy of confirming it, adding that the sense of isl¥m in the hadith is “com-
plete belief”: the Murji’a and Qadariyya are therefore guilty of holding the wrong belief, 
but not of actual apostasy, as confirmed by the Prophet’s œ description of them as be-
longing to his Community. There is also a hadith from Ibn ¢Abb¥s where the Prophet œ 
said The Jews of my Community are the Murji’a then he recited: But those who did 
wrong changed the word which had been told them for another saying (2:59, 7:162). Al-
SilafÏ mentions part of it within a longer narration in Intikh¥b ¤adÏth al-Qurr¥’ cf. Kanz 
al-¢Umm¥l (chapter on qadar and the Qadariyya in vol. 1). Imam A^mad once defined 
the Murji’a as “Those who say belief is speech,” i.e., the Karr¥miyya. Mas¥’il A^mad wa-
Is^¥q bi-Riw¥yat Is^¥q al-MarwazÏ (9:4775 §3457), >abaq¥t al-¤an¥bila (1:31-32, 1:114), 
and al-Khall¥l, al-Sunna (p. 565-570). 
1359The mu^addith of Ir¥q Sir¥j al-DÏn ¢Umar b. ¢AlÏ b. ¢Umar al-QazwÏnÏ (683-750) had 
declared forged eighteen of the hadiths of al-TibrÏzÏ’s Mishk¥t al-Ma|¥bÏ^, to which Ibn 
¤ajar replied with an epistle grading 5-7 weak, 9-11 fair, 2 sound, and none of them 
forged: Ajwibat Ibn ¤ajar ¢al¥ Ris¥lat al-QazwÏnÏ in print at the end of the first volume of 
the D¥r al-Fikr 1993 edition of al-Q¥rÏ’s commentary on the Mishk¥t entitled Mirq¥t al-
Maf¥tÏ^ (1:535-550). See introduction above, section 7.2, “Avoiding critical extremes of 
strictness and laxity.” 
1360Cf. Mirq¥t al-Maf¥tÏ^ Shar^ Mishk¥t al-Ma|¥bÏ^ (Fikr ed. 1:305-309 §105, §107). 




